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The next fragment (32) points out that the
grammarians have their own sphere of activity clearly
marked out for them. They should explain the formation
of words with the help of the stem (prakrti), the suffix
[pratyaya) and intonation (svara) according to the usages
found in literature. The idea is that they need not enter
into discussions of philosophical character.145

Fragment 33 is quoted by Vedanta Desika in support
of the view that sabda (sound) is the characteristic feature
of gagana (ether). The expression "gagana-guna-sabda"
is what is relevant in this context.

The subsequent quotation (34), we understand, from
the Nyayasiddhanjana, is from the view-point of the
Vaisesika school but not from that of the siddhanta.
A streak of fire when it consumes, say fuel, cannot itself
produce a subsequent form of the object. When a streak
of fire comes into contact with an object the process
of paka (cooking or baking) sets in. Here, the contact
fire has with one portion of the object is different from
the contact fire has with another portion of the object.146

The next passage (35) according to Vedanta Desika,
is found in a context where Parasara proves the atomicity
(anutva) of mind.This passage apparently refutes the
contact which subsists between all-pervasive substances
(vibhu) which is known as aja-samyoga (literally "contact
which is not-yet-born"). Desika notes that this must be
from the viewpoint of the Nyaya and Vaisesika schools
because there alone the contact between vYfeA^-substances
is denied. According to Visistadvaita, kala (Time) is
all-pervasive and also an object of perception. Its contact
with another all-pervasive entity, namely Isvara is also
accepted. (Only then the concept of Time being the body
of Isvara becomes meaningful). The Tattvaratnakara